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1. Introduction

Shotoku Taishi (Prince Shotoku, #2{#EK-1-, or Umayado no Oji %7 &£7-) is understood
to be one of the greatest figures in Japanese history, but uncertainty about his deep participation
in government has also been expressed. His evaluation is divided, and ISHIDA Hisatoyo (£ H [
) in his Shotoku Taishi Dictionary (Shotoku taishi jiten 221 K - 55 L) explains the
troublesome nature of Shotokau Taishi research as, “There is no one as famous in the world as
Shotoku Taishi, but about whom the extent of the historical accuracy of his biography is unknown,
and who is difficult to grasp as a historical figure.”"

In particular, the authenticity of his attributed writings, including the Jiishichijo kenpo (+-1t
k&L, Seventeen-Article Constitution), Sangyd gisho (= #%F%Ht, Annotated Commentaries on
Three Sitras), and Kan'’i jiinikai (G:EAL -+ B, Twelve Level Cap and Rank System), is not known
and remains an open question in Shotoku Taishi studies. The present study addresses this issue.

To begin, the following is an outline of the major entries concerning Shotoku Taishi in the
Shoki.

O Birth (one year old in 574 A.D.)

AD586 (HIATCERIEA £  SBEM AR LA BiR, RANTE, K—HEE
B, WA SRS, 84 E“E'H"*E{Jéjtf HnikEE, BET. A LE, BBH,

O Soga-Mononobe War (age 14)

AD587 (B AERKEH) « ARG T R B, 5158 27 BURE R REDRME 1 B R,

O Investiture as Crown Prince and Regency (age 20 to 30)

AD593 (#E o E U H BN - STEEF SR H B A2 KT, kB, LLE
AD594 (il "R THWNEW)  dEEKFARE, fHE=E,
AD595 (el =3 H SFEWI TN - M EEEIR L, RIE AT,
O Writing of the Kan'’i jinikai and Jiishichijo kenpo chosaku (age 30 to 34)
AD603 (M +—8+ ZH IRRWITH) « ST, RTE - /ME - KM= - /M2 - K -
/NI KA - AME - RFE - hER - RE - NEL FE TR
AD604 (i AR WHANEMKR) « &RFBERERE Tk
AD605 (HEdy +=4FZ U H EPEH]) « REFE N RE MG EERE, LFEEZE, 2
AiEs LN A, A, (BEACRM) « BERFmsd EifE. S,
O Move to Ikaruga and lecturing on sitras, sending of diplomatic mission to Sui (age 34 to
40)
AD605 (HEd =4 +H) : ERFEHNE E. o
AD606 (T IUFEFKEH) « REFFEKT. FilFERt, —AaiEs, k. 2EXT
INFBEFERE R AA S, REREZ, HBEEK Eﬂﬁfﬂﬂi’xﬁ?%it%o DRI LU T B =T
AD607 (HEH +TLAERkEH SR B )« R/ NEFRLR B R R . LA AR RS 18
#,
AD608 (il +NEEE DU A ) /NIRRT A KFE, ~ Bk 7 HER K S, BDREL
N « &+ A ?%ﬁ*%ﬁﬁéﬁ’\’fﬁf'fo
AD613 (M —A—4 -+ A ) WEAT IR e, WL BAE TR, hRIREA
MRS, BN AR, BIAE, %ﬁﬂ%ﬁﬁ =. R,
O Tennoki and Kokki (age 47)



AD620 (e — /) « k. BERTIERELGR . BRELAER, FEfEEEE
[EPANS i1 B 7N Eve 7 NN

O Death (age 49)

AD621 (el — VR A CHMIRE) BRI SR E R, TR, &
I, sfEsE K T EE, BREMKLEZR, MEFEZK, £ARNE, DOmTERR:, U
ORPLZFE, WRATES . JhRERILE ., FOKE, BH. B R, KHEER., B4 L,
A frRk

These records were for a long time treated as accurate history. However, in the Edo period
KARIYA Ekisai (JFA 5T, 1775-1835) was the first to write that the Jiishichijo kenpo was not
the original work of Shotoku Taishi.? Later TSUDA Sokichi (FEH 724 7, 1873-1961) expressed
doubt regarding the period in which the term kokushi (|E| =], provincial governor) was used,
saying “During the reign of Empress Suiko this term could not have been used.” During the past
two centuries and longer there have been various debates regarding the records pertaining to
Shotoku Taishi.

As aresult, the Japan Knowledge dictionaries today still introduce the Kenpo chosaku as the
work of Shotoku Taishi while also introducing the theories that this is a misattribution, and explain
that the Sangyo gisho is treated as a work of Shotoku Taishi but that the author remains unknown.
The present work attempts to resolve this situation from the point of view of writing habits.

2. The importance of addressing writing habits

In the present paper, the term writing habits is used to signify incorrect habits in the writing
of Chinese characters, of which the writer using those habits is unaware. Examples would be to
incorrectly write the character % with a dot in the upper right corner, or to write the characters

B[] where ®i[Y is correct.

Unlike modern published materials, the historical records for the Ancient period of Japan are
often insufficiently edited, or the editing is not thorough. When rare writing habits that others
would not commonly make are plainly present, that can be used as evidence for a hypothesis
regarding the identity of the author. Furthermore, because these are repeated indefinitely in printed
materials, there is little doubt or uncertainty regarding them. At times they may even be more
influential than academic theories, and can contribute in some way, however small, to the creation
of a foundation for the study of ancient history. For these reasons an examination of writing habits
is important.

3. The distinctive characters used in Shotoku Taishi materials are not typical for the Asuka
period, but are examples of the Shotoku Taishi’s writing habits.

The Shotoku Taishi authority HANAYAMA Shinsho (4 [L {5 5 ) has summarized the
characteristics of the differences in the Chinese characters used in Hokke gisho ((5IEFEFL, by
Shotoku Taishi) and the Fahua yiji (1£#£3%50, by Fayun). The characters in the Fahua yiji are in
parentheses.

= (W), 7o GE). A GR) . SR (Ber). BLOOID . D3k (53) . (ERER (LS
RAE) | BERGRRE ORFRIESE) . 2 (B) . A (). & () # (B, B (B, 15 ().
U, ftt (5. WE R, KGR, BT (F) 72k,

Hanayama explains these as “probably common styles in writing in the time of Shotoku
Taishi.”® However, such uses of Chinese characters cannot be readily identified from other
historical materials. In seems highly likely that these were not common ways of writing in that
period, but rather the personal writing habits of Shotoku Taishi. For example when Shotoku Taishi
intends - (“save the son”) he very often writes K- (47 examples). In ancient times K1
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has a different meaning, “seek for a son,” and >K (seek) cannot be read as # (save). In essence,
this is used as a shorthand character, and can be most simply understood as a personal writing
habit of which the author is unaware. This is not to criticize Hanayama’s statement, as he treated
Shotoku Taishi’s style in writing as having little connection with the essence of Hokke gisho
studies, and probably intended this statement to not carry a great weight.

Here the author focuses on the differences in the usage of /> (sho, small) and 7 (sho, few)
in an attempt to prove that Shotoku Taishi was directly involved in the authorship of the Jiishichijo
kenpo, Sangyo gisho, and Kan'’i jinikai.

Shotoku Taishi writes 2> where /> should be written nearly 100% of the time.

The rate of appearance of this character is staggering, and is suggested as a clear characteristic
for identifying materials written by Shotoku Taishi. (This is a writing habit that others rarely use,
at a rate of appearance of less than 1%.)

4. On defining characters and degrees of overlap

As a premise to my arguments, [ will clarify some basic points.

The words /N& U (small) and 720 (few) are conceptually different, so the characters
used for these are distinguished (Chart 1).

The following is according to Kojien.
Chiisai (/INE\M): (1) (Regarding the shape of things) the amount of space occupied either in
volume or height, etc. is not great. Not large. (2) Not advanced in age. Juvenile. (3) Low in volume.
Faint. (4) Trifling. Or, low in standing. (5) Narrow in measure. (6) Not large in range. (7) Curled.
Humble in attitude.

Sukunai (V721 >). Not many in number or not much in volume. Not great.

Dividing these according to the above definitions, while there is some overlap or variance in
them, in general:

(1) Cases when the difference in meaning is clear: K/|» (size, lit. big or small), /)5l (small
mountain), /N (small bird), /NE (small country), /N3 (small vehicle), etc.

(2) Cases when there is overlap in meaning: /% and % (young boy), /N and D7z
(young child), /2 and V5 (young infant), etc.

(1) is distinguished in all historical materials, while different characters are used for (2).
Characteristically, the opposite word for (1) is clear, but not for (2). Because there is no opposite
word for place names or personal names, the selection of characters varies at times (it may be
difficult to definitely state that the opposite word for a personal name like Ono is not Ono, this
will be taken into consideration and discussed in a later presentation). The most observable
characteristic of writing habits appears when a character is obviously incorrect, therefore,
characters in group (1) will be fully defined and used for this study.

Character belonging to (1) have been differentiated in use in all historical materials for over
3,000 years, since the time of the bone and tortoise shell inscriptions of the Yin dynasty (B.C.
16¢c.—B.C. 11c.) (Chart 1).
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Chart 1. Usage of //» and 7
(Meaning and letter shape unchanged since bone and shell inscriptions of the Yin Dynasty (B.C. 1400)

Small
Words related to the
meaning “large.”

Bone &shell
inscriptions

{
7 N\

Shuowen jiezi

)|(

Bronze
inscriptions
» N\

X (large) and /Jx (small) paired and unchanged
since Yin Dynasty

I\

(e.g. large horse, small horse)

Few
Words related to numbers.

b

0%

Bone &shell
inscriptions

| ]
'
)

Shuowen jiezi

PJLS

Bronze
inscriptions

!\

Ve

% (many) and 2* (few) paired and unchanged

since Yin Dynasty

(e.g. many horses, few horses)

3 These are both basic words and indispensible in society. They are distinguished in all historical materials.

Examples of opposite terminology: X and /J\; % and %

Word example ~ Opposite word
(correct) (correct)
A TR T
Small hill Larae hill
NS
Small bird Larae bird

AE AH

Small countrv Larae countrv

Buddhist term  Opposite word
(correct) (correct)
NE . KE
Hinayana Mahayana
I S
Small capacity ~ Large capacity
NE - xE
Small cart Great cart

/INZ&: small vehicle (Hinayana)

K FE: great vehicle (Mahayana)

/J\i#: small capacity, the capacity to understand only
Hiayana

K H%: great capacity, the capacity to follow Mahaya
na

Word example Opposite word
(correct) (correct)
D E2

isd
Small numbers Larae numbers
By B2
Too little Too much
8> B2
fewest most
(incorrect)
Opposite term .
PP is an Nonexistent
. ) word (incorrect)
impossible
word
x5 N ZE?
x Hinayana Many vehicles?
N S
x Small © Many
capacity capacities?
x/p 287
xSmall cart Many carts?
xbri | %E?
x Small stone Many stones?
Y=y %73 RIS
DR B
x Elementary | ¢ M hools?
school any schools?

3 The correct opposite terms for X and /J\; %
and /> are unclear in some cases and may be either
/N or . (e.g. /INEF and 2 [FF). However, in the case
of Shotoku Taishi the opposites are all in a clear
relationship, and are terms that would not ordinarily
be mistaken (43, K4, etc.). By the frequency of
such writing habits, the authorship may be
ascertained.

1 The shape of the character 4>
resembles the correct /|* so they
may be mistakenly written. From
the point of view of the meaning
and from the opposite term, these
are clearly mistaken. Most would be
careless mistakes.




5. Comparison of ancient historical records in general and historical records related to
Shotoku Taishi

An overview of ancient historical records (mainly of the 5th and 6th centuries) and a
comparison with the historical records related to Shotoku Taishi will be made (Fig. 1-5).
Since the term /N3 (Hinayana) was first used by Dharmaraksa, it has never been changed.

There is no example of it being written as V'3 in general records. The characters K/Js have
been used as a pair since Yin dynasty times, and no example of it being written as X/)* could be
identified. (The term //\{%, or Hinayana-dharma, is a basic Buddhist term, but this is never written

as DIk

O In general ancient historical records only the correct character is used.
Fig. 1. Ancient historical materials: Saddharma-pundarika-siitra (Lotus Siitra)
(trans. Kumarajiva)® reproduction A.D. 694

¢ Kumarajiva (344-413) translated the Lotus Sitra in 406. This copy was probably made in the
Tang period by Li Yuanhui, in 694.

This gatha (verse) is identical with the verse in Jiianagupta’s translation of the Lotus Sitra (Tianpin
Miaofa lianhua jing) )

Fig. 2. Ancient historical materials: reproduction of the Lotus Sitra found at Dunhuang (%% 1891,
S27337, 508.

¢ The colophon reads 1E4f L4 F H + B BRGEJE T4 LE UL 5572, The fifth year
of Zhengshi is 508.




O On the other hand, in historical records related to Shotoku Taishi, there are numerous

instances of the use of 2 where /> is correct.

Fig. 3. Shotoku Taishi-related materials: Hokke gisho (Gyobutsu), fasc. 1, reproduction from

around the middle towards the end®.

$¢ The correct characters are /N3 and /M.

97.90% of the appearance of writing habits.

The Hokke gisho is understood to be the actual work of Shotoku Taishi, with a high rate of

Fig. 4. Shotoku Taishi-related materials: reproductions of the Jishichijo kenpo seventh and
seventeenth articles (Nihon shoki, Kunaichd Shorydbu text, Yagi Shoten)®.

% On the right K/\; on the left /N5F
are correct. No differences in these
characters were seen in copies.

Because Shotoku Taishi’s unique
characters are preserved, it is conjectured
that when the Shoki was edited, the
originals of the Jishichijo kenpo or a
faithful copy was still extant, and that the
Shoki version was copied from that.




Fig. 5. Shotoku Taishi-related materials: reproduction of Jogu Shotoku hoo teisetsu (Jogu Shotoku
hoo teisetsu, chiishaku to kenkyii, Yoshikawa Kobunkan)!'?.

»¢ Among the names for the cap ranks, K{#, /¥, etc. are in a K/)v (large-small)
relationship, and /M, /)M, etc. are correct. The Teisetsu is a Horyiji-related document, and
is considered to be a mid- to late-Nara period work, from approximately the eighth century.!?
Many of Shotoku Taishi’s works were also preserved at Horyiiji, and may have been influenced
by them.

Among the historical records related to Shotoku Taishi there are those that are not in Shotoku
Taishi’s handwriting. However, among such Horytji-related records as the 7eisetsu there are
legends regarding Shotoku Taishi’s writings in such temples and while it may be that they have
been an influence, the rate of appearance of writing habits in these records seemed to be
statistically significant, so while vexatious I have summarized these in a chart.

6. Comparison of personal differences in writing habits seen in SAT

First, the appearances of /|» and 7 in the Sangyo gisho in the SAT Daizokyo Text
Database (hereinafter SAT) will be retrieved. SAT is a database based on the Korean Tripitaka
(characters based on the Shu Edition or Kaibao Edition, 971-983). It is not perfect, but still
accurately transcribes the characters of the Buddhist scriptures, and is an adequate information
tool for confirming overall trends.

(1) Rates of usage of %, /D%, and 7V . among individuals carried in SAT.
It was conformed that Shotoku Taishi is the only historical Buddhism-related personage to

frequently use s (Chart 2), /}'\%, and /b (confirmable through SAT).



Explanation of the chart.

(D This is a survey of the numbers of the appearances of /N3, /J>F etc. Therefore, the chart
is limited to Chinese translations of Buddhist texts and Chinese texts (Indian monks who are
not connected with Chinese translations or Chinese texts, such as Nagarjuna, are not included.)
@ The monks are listed on the basis of the year in which they turned 40. When their dates are
unknown, they are listed by events (such as the year they translated a significant text, or the
year they entered Chang’an, etc.).
(® This is a counting of the persons who actually wrote /N3 or /'3 (e.g. when Zhiyi
lectured and his student Guanding wrote the text down, this is counted for Guanding).
@ An empty space means the value is 0.
(® The data is based on the Daizokyé zenkaisetsu daijiten.

Chart 2. The numbers of the appearance of /N3 and V'3 in SAT, and the rates of appearance
(340 persons were analyzed; the chart extracts only the major monks)

Date of age | Dates of buth - . .

Horageat| anddeath N Nati ] e Names r;r:’:i- o circles Translator'zuthor/commentator, efe. Number of | Number of Appearance
i D) ame Nationality s e appesrnces of ' s s e (s AD) & teof 0%
et appearances of ' % iha of R

_ o 0227 Kumarajiva, trans. (408)
2 -pr -amitd 3
0227 A._:_msahamka pr(ynaparf{mrra . 0262 (comp. ca. B.C. 1c. — 1c. AD.) Kumarajiva, trans. (406)
0262 Saddharma-pundarika-siitra § -
0286 Databhimitasira 1 0286 Kumarajiva, trans., Buddhayasas, trans. (408)
o L . 0475 (comp. ca. 1-3c.) Kumarajiva, trans. (406)
0475 Vimalakirti-nirdesa 5 -
) _ 0482 (comp. before 266-313) Kumarajiva, trans
0482 Lokadhara-pariprecha 1 - i
0386 Brahmavisesacintl-pariprechd 2 0586 Kumarajiva, traas.
384 344413 Kumdrajiva Kucha e ) p. p . 0650 Kumarajiva, trans. 136
0650 Sarvadharmapravrtti-nirdesa 1 R _
. _ ) 0657 Kumarajiva, trans. (406)
0657 Kusalamilasamparigraha 2 en e AT .
1500 Dazhidu b 82 1509 by Nagarjuna, Kumarajiva, trans
9 Daz N N - - .
1521 Dagabhimika-vibhas 0 3;;: by Nagarjuna (2-3c.). Kumérajiva, trans.. Buddhayasas,
cp T e s
:zig f;?i:fjiim:;if}: 0 1856 (comp. after 409) by Kumarajiva
N S P 2 - 2047 Kumirajiva, trans.
0190 Abhiniskramana-sitra 1 0190 Jianagupta, trans. (387-591)
- _ - 0264 Saddharma-pundarika-siitra § 0264 Jiianagupta, trans.. Dharmagupta, trans. (601)
563 | 323-600 k India P = 13
Tanagupta @ os0s Drasogarbha-sama 1 0408 Tiznagupta, trans. (600)
0649 Guanacha zingfaxing jing 3 0649 Jianagupta, trans. (595)
2185 Shomangyd gisho 9 2185 Shatoku Taishi commentary
614 | 374622 Shatoku Taishu JTapan |2186 Yuimakya gisho 25~1) 2186 Shotoku Taishi commentary 37 43 53.75%
2187 Hokke gisho 3—0) 2187 Shatoku Taishi commentary
0220 Da bore boluomiduo jing 1 0220 Xuanzang, frans. (660-663)
1499 Pusajie jiema wen 1 1499 by Maitreya, Xuanzang, trans. (649)
1501 Pusa jie ben 1 1501 Xuvanzang, trans. (649)
1571 Dasheng guang baitun shilun 5 1571 Dharmapila. comm... Xuanzang, trans. (650)
; 1579 Yogacarabhimi-sdstra 1 1579 by Maitreya (ca. 300-350), Xuanzang, trans.
642 | 602-664 China 4 N = 16
Xuanzang - 1580 Yogdacarabhimi-sastra-karika 1 1580 by Jinaputra, efc. (ca. 6¢.?). Xvanzang, trans.
1585 Vijfiaptimatratasiddhi-sastra 4 1585 Xuanzang, trans.
1598 Mahayanasmigrahopanibandhana 1 1598 by Asariga (ca. 5-6¢.), Xuanzang, trans.
1606 Abhidharmasamuccaya-vyakhya 1 1606 by Sthiramati (ca. 6¢.). Xuanzang. trans
(2087 Da Tang xivu ji 57) (2087 by Bianji (646))
740 [7007-7807 Chikd Japan |2202 Hannya shingyd jutsugi 3 2202 by Chikd (8c.) 3
2193 Chit Muryagi kya 14 2193 by Saichd
2362 Shugo kokkai sho 137 2362 by Saichd (818)
807 767-822 Saichd Japan |2376 Kenkai ron 86 2376 by Saichd (820) 249
2377 Sange gakushd shiki 9 2377 by Saichd (818-819)
2378 Ju bosatsukai gi 3 2378 by Saichd (early 9¢.)
Total (340 persons) 19234 125 0.65%
Without Shotoku Taishi (339 persons) 19197 82 0.43%
Shatoku Taishi only 37 43 53.75%

# Other than Shatoku Taishi, only one other person connected with Buddhism Kam, has 24.49% (48/196).
This is a relatively high rate of the appearance of writing habits. Kdin lived in the Muromachi period. and his
writings are a mixture of Chinese and Japanese syllabary, and seems to have no connection with Shatoku

Taishi's writing habits.




The search result gives the data point that only Shotoku Taishi writes 2> 3. It is difficult to
conceive of the idea of a person with a lofty knowledge sufficient to write the Gisho would
continuously use erroneous characters after checking them, so this is posited as a writing habit in
which characters are written by that person unconsciously.

Shotoku Taishi uses V'3 at a rate of 53.75%, but a higher rate of actual usage is assumed.
/D3 is concentrated in the Hokke gisho but this is because the original manuscript is preserved.
Only Kamakura copies of the Shomangyo gisho and Yuimakyo gisho (Hoji Edition) are preserved
to us, and in the process of copying incorrect usages have been corrected, so that the rate of

appearance may be influenced (as evidence, examples of writing habits such as j(’}.\ and ?ID’J\
£ K are preserved).
The trend with /M& (opposite term KA&) and /NEL (opposite term K HL) is the same.

The rates of appearance of e, DHE and D is statistically significant for Shotoku Taishi
and others (Chart 3).

Chart 3. The rates of appearance of writing habits in SAT

Places where | Among them, | Places where | Rate of the Statistically
/M2 should | places where DI s appearance of significant
be written INEE s written writing habits difference
1. = Significant difference

Shl.)m.ku 80 37 43 53.75% with lower register
Taishi (p<0.001)
Persons
other than 19.275 19.193 82 0.43%
Shotokn

2% Among writing habits, 42 examples in Hokke gisho . Copies only exist of the Shomangyo
gisho and Yuimakyé gisho . and writing habits may have been corrected.

Places where Rate of the Statistically
/M should Y ;- L appearance of significant
be written writing habits difference
o= Significant difference

Shl.)to.lm 29 0 29 100.00% \;'ith lower register
Taishi (p<0.001)
Persons
other than 396 378 18 4.55%
Shotokn

2% All examples of writing habits are in the Hokke gisho .

Places where Rate of the Statistically
/NEEshould be INER LE appearance of significant
written writing habits difference
.= Significant difference
Shl?tO}Cll 7 0 7 100.00% vz'ith lower register
Taishi (=0.001)
Persons
other than 67 67 0 0.00%

1
2 All examples of writing habits are in the Hokke gisho . One example in SAT corrects to the
correct character, in Gyobutsu text all examples are of writing habits.

3 (Statistical analysis was outsourced to an expert.) Regarding the rate of appearance of incorrect
characters in ancient records, a binomial test was used. For verification. a two-tailed test was done.



7. Analysis of Shotoku Taishi historical records 1 (Sangyo gisho)
A careful inspection of the Sangyd gisho reveals the following rates of writing habits.
(1) Hokke gisho® (original manuscript is preserved, the writing habits in Fasc. One are listed
on the next page)
/Iv 3 examples, 7V 186 examples, K 715 examples, % 48 examples. Regarding the 143
examples where /| should have been written, there are 140 examples of 7*. The rate of the
appearance of a writing habit is 97.90% (140/143).

(2) Shomangyé gisho'V

/I~ 10 examples, 70* 25 examples, K 140 examples, % 16 examples. Regarding the 17
examples where /> should have been written, there are 7 examples of 4. The rate of the
appearance of a writing habit is 41.18% (7/17).

(3) Yuimakyé gisho'?

/In 35 examples, 2* 19 examples, K 251 examples, % 15 examples. Regarding the 41
examples where /> should have been written, there are 8 examples of 4. The rate of the
appearance of a writing habit is 19.51% (8/41).

Chart 4. All examples of writing habits in the Hokke gisho (Gyobutsu), fasc. 1 (the appearance
trends are the same in fascs. 2, 3, and 4.)

Iwanami | Iwanami Japanese reading Term Correct term Corrrect
old ed. new ed. (according to Iwanami Bunko, old ed.) Original text € d 0 eﬁ term wr?tin
page page % Old ed. is more faithful to original text use (opposite term) habitg
INEEOMEBIL, KK Writing
3 11 There is no greater or lesser among the sitras taught by the Great RERFRGEILRD x4 INK) habit
Noble One.
BLTLORADBITERDCLEMDT Writing
19 22 In short, the cultivation of those of the Hinayana (small vehicle) is AR DREATIBT s IN INGE(KF) habit
disregarded.
HBERI-TEDDI LML (M) #RIZEC, - I N Writing
2 40 Seeing the buddhas is not a small condition. L e o8 VR (R #R) habit
EZITTARTD UM EIRYUTIE TN I Writing
% 4| Third, from 60 small kalpas on... BERATDHUT o8 ) (K#h) habit
SEEEHRCOIEITATHDEHNFHRL. & ) Writing
25 49 To now explain the Lotus Siitra, there should be sixty small SHETERERANTLH DE) INE (K habit
[kalpas].
BT B ABBHRATD N B YT Pt E AR R -
25 49 Fourth, from “in sixty small kalpas Candrasiiryapradipa Buddha” E_-Fﬁt BABRLRATDH 5] INER (K ED) \A{]';Sir:g
on...
TwmA+2 UM #HIRYUTR—T—a0/F Writing
32 60 The gatha in one line and one phrase from “a full sixty small RRATLOHUT—1T—0E DE) INE (K habit
kalpas” on
BERENKROANLT, BIICRNNEDOANELEE S0
70 104 All these are those of the Mahayana (great vehicle), none of these EERREALIIZNEA INEE INEE(KF) Correct
are those of the Hinayana
HIIDILTEIEKRGEHH I N I Writing
2 105 In ancient times this was small, and now it is big, therefore... BELSREM 2 LNEN) habit
DRONEREIZIE SHIUES AL . e R Writing
& 106 The teachings of those of the Hinayana should be literally believed. DRAHINEE PR MRRR) habit
MHRDZIBIFELINRICH DA Writing
73 107 Indeed, “according with the great and small” is through the Buddha, | TIK4>Z¥&1E BI0EH x4 IN(K) habit
therefore...
N a -z =
81 mL | PREERNAEGL-LE , INEREHE g | nmEa® | coment
The teachings of the Hinayana are an expedient...
E—DVRBIRNAELDHLEAITHICHNT, Writing
81 sl Within the primary teaching on the Hinayana that it is an RE—HALRBZHESD DE INGE(KF) habit
expedient. ..
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N DRHEEBNFELDIEEHAIL, Writing
% i B/ =2 I "
81 4L Explaining that the Hinayana is an expedient. .. ALRURTIE PR MRKR) habit
. BALERFEHREAOLIE PN b Writing
81 Bl Formerly, the expedient teaching of the Hinayana was used... HEALRAER PR MRKR) habit
FE—DELDRBIRNFEADIEEATHICHNT Witin
81 HL Within the primary teaching on the Hinayana that it is an RE—BHELRBRFEF 3 INGE(KF) habitg
expedient...
THEARGED VN iFIRY LT Writin
81 L From “those with dull faculties, who are satisfied with lowly REARGEDEUT ik INE (KER) habitg
aspirations” on...
. DRELUDTREZLI/DHEEHAL o m I Writing
8 Bl This explains that beings can be liberated by the Hinayana. RUDPRILRER PR INR(RF) habit
ROBBYEE S = I Writing
92 141 This explains that there is only a small capacity. ERELHD i A KR habit
RORER-T . BEBICREEALHSEY, Writing
92 141 He asked that he explain this for him, not distinguishing the TRRDREEFHRS DR INGE(KF) habit
Mahayana and Hinayana.
EZICORELDTREZLEDHLEHT, [ETTINN o I Writing
9 142 Third, this explains that beings can be liberated by the Hinayana. FEBRULRIERES PR IR(RSR) habit
BT TORIFELLDRELUDTRELILLFHEEHL. - - .
P NES
93 L First, the gatha in ten lines explains that beings can be liberated z’ TIRERUDRIRE %3 INGE(K3E) V\I{:;Sir:g
by the Hinayana--- ~
FE—DELKDEZLDTRELLBIIEEANTICHNT Writin
93 L First, regarding the explanation that beings can be liberated by the | FA55—IEBIUADFILE 3 INGE(KF) habitg
Hinayana. ..
. IEDLRELUDTREZHELIESILEHAL, 7 T A I Writing
9 Bl First, this explains that by the Hinayana a comparison is made... TEAE LD RAEHE PR MRKR) habit
- ELKDEREFLUDTREZELFHIL, N o Writing
7 > N ]
9 aL This correctly explains that beings can be liberated by the Hinayana. EUDRIRER PE IR KR habit
BEICE ELKDREUDTELBSZL Witin
93 L Second, the fact that liberation is indeed possible through the BEZEUDFEILE 3 INGE(KF) habitg
Hinayana...
BCDREUDTLERSALRT HHIC D 15) e I Writing
9 142 When wishing to liberate through the Hinayana. .. HRUDRBIS PE IRRR) habit
DRELUDTLT BT EERFTHH. oJ ol 55 {1 78 I Writing
94 143 Within the possibility of liberation through the Hinayana. .. PD R PE IRRR) habit
EHLOREAODTEER T AIKAIE . = I Writing
94 143 If liberation is to be gained through the Hinayana... REARSRBIL PR IFRRR) habit
AL ENDRERE B OLELE JTON I Writing
% 144 Regarding the question, “Why is it that they pursue a small result”... FBIERADRE PR MRKRR) habit
ZRAFERADLBYLAEIC _ PN I Writing
% 144 Those of the two vehicles have from the past have been few... SRAERDOM & MK habit
AENDRGAIERY I N Writing
% 144 This is because originally this is a small result. ARDR PR MREKR) habit
- FOLDOREEIEL. Sy I Writing
9% L First, remove mistrust in the small. .. FFRDTE e MR habit
EHZEENHBLEICLT s I @ s Writing
97 145 Formerly, all had dull faculties and small wisdom... HEERMRIHE bE IVE (RE) habit
In the Hokke gisho, in the 143places where /|v is correct it was written only 3 times, and the writing habit of 4> is used 140 times.
The overall appearance rate of writing habits is 97.90%.
In the Hokke gisho overall, there are 3 examples of /|y, 186 examples of 4, 175 examples of X, and 48 examples of %.

8. Analysis of Shotoku Taishi historical records 2 (Jizshichijo kenpo)
In the Jishichijo kenmpd writing habits appear in the seventh and seventeenth articles

(appearance rate 100%),'” and based on this the author is interpreted to be the same as that of the
Sangyo gisho. Cases that transcend a single text are the main point of this paper, so the reader’s
criticism is invited. The original of the Shoki is not preserved, but to generalize from such
manuscripts as the Urabe Kanesuke text in Tenri Library, the Kitano text, the Ise text, and the
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Cabinet Library text, there is no dissimilarity in the appearances of 7V in the Jiishichijo kenpo,'>
and there is ne reason to doubt that the original manuscript of the Nihon shoki presented to the
Court in 720 includes the characters /0> and V5.

tH. ASAE EEA, KETEE, EEAE, 42AE,  ALANE, it
A, SRR, FEERD | AMTE, RS, BB BT, RIEEZKA, B2,
WO RELSRAL BARKE, ([AAFR Nihon shokil)

TEE, REATRE, LEIRER, SRR, RALsk, MR RS, R
Ko WCEURARPE, REHIASEL, (T A AEAL Nikon shokil)

In Article Seven SHHER/D (“regardless of the size of the matter”), it is clear that /]> is the
correct character instead of /). In Article Seventeen, the correct opposites of K5+ should be
/|N55, and the characters used is strictly speaking incorrect. The yomikudashibun reading of these
phrases becomes problematic, and ) is read as isasakeki (trivial). In the Yuryaku 9.5 article and
the Tenbu 11.12 article the reading of /I is given as isasakeki, and so the usage of 4 for />
in the Jishichijo kenpo is understandable from the meaning.

Isasakeshi (P11 L) Small in amount. Slight. Small in scale. Jinmu period, “Leading only a
small force of soldiers” (Kojien).

9. Analysis of Shotoku Taishi historical records 3 (Kan'i jinikai)

In the Shoki (Suiko 11) the differences between /s and 7V in the Kan'i jinikai are: +
CHIRIRWATER . ARITREAL, RTE < /NME - ORI e M KR - i - KA - IME - KFE
INFE - KA - AN B, but in the Jogu Shotoku hoo teisetu the following writing habits
can be identified:'® DVE HEHFT R E 2, FEEF SR Hay, 08 E 3L K T B B
=F, ECBURMEESR, flE -+ ik, KE, Dl KMo D0 ReL, AL K&,
PMEL RFE, DR ORE, DAL

Regarding the twelve court ranks, in the Shoki for Suiko 11 there is the passage +_—_H &
JRWATEH | AT, RAE « /M« RAZ « /M2« K - /i« K5 - /IMB « R3& - /e -
KA « /N, F+ & There is no dissimilarity between /]~ and 7). In the Jogii Shotoku hoo
teisetsu there is the passage WiHHEHFRE 2, FEE SR Em, EREILER T
B B =, R OCBUR DU R SE | IR Ak, KEE, A KL AL KA, AL,
K. MME. KFE., D, KB, D%, in which writing habits are displayed.'

It may be possible to say that the Teisetsu is correct and the Shoki incorrect. For some reason
in later times /A5 and /fH, etc. where used, using 7V although as they are in contrast with
K#HE and KFH. As the reason, the influence of the Kan i jinikai in the background cannot be
discounted.

On the other hand, in the Shoki from the Kan'’i jinikai (603) to Tenbu 14 (685) only the
character /|> is used (also used in the Suishu woguo zhuan'¥), and after the Taiho Code (701)
these consistently become 7 (Chart 5), due to the possibility of influence from the Tang court
rank system (the Tang court rank system only makes use of the character /J*; e.g. AX-F/Dhili, K
T, KT DOk, VIS, etc.).

The Taiho Code is lost, but some examples of court ranks in its successor the Yordo Code
(promulgated 757) are:'> ZiA5 /b @k, B AEE, DS, KD, BE D, ik gl
sIED R, ReebBE, NEDR, ki, D, el etc.

All of the court ranks mentioned here use the character 7> with reference to the higher ranks
with K.
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Chart 5

(=B :

ARG IERE R
A A 5 ; o
()| M| B[ S K
[ 3 |x2 x4 . |l
xe)|H | = |7 |PF
Lro|kd| k4 | k4|

(B &R | B | % "ﬂi
[E2A K| ka0 | KA.
lGEm)| & | m |5 |E®

e

Shitokansei (V4= E il]): based on the explanation of the Taihd Code in the textbook, Shosetsu
Nihonshi (Yamakawa Shuppansha).

2 Limited to the field of court ranks, from the Taiho Code on the terms used in Shotoku
Taishi’s writing habits became standard. Afterwards, this became an absolute rule, without a
single exception ever observed. It is natural to believe that this is the background influence of
the Kan'i junikai.

To summarize the above, after the Taiho Code the court ranks system used the writing habit
of Shotoku Taishi. The reasons for this are:
(1) The influence of the Tang the court ranks system
(2) the influence of the Kan i jinikai
(3) the influences of both the Tang the court ranks system and the Kan i jiunikai
These three reasons are possible, but no historical proof has been found to settle on only one.
Regarding (2) there is about 100 years difference between the Kan'i jiinikai and the Taihd
Code and while it may be doubtful whether such an old system would be taken into account, No.
62 of Article 21 of the Yoro Code has the phrase /5 #. H#2. The government official who
wrote this ordinance seems to have an awareness of the text of Article 17 of the Jishichijo
kenpd,'® so the same thing may be possible for the Kan i jinikai.
The unique characters used in the court rank system was used from the Taiho Code on by the
Yamato Court without exception, and even continues in the modern Japanese government (for

example JSDF ranks make use of titles like JfF « HURF - 22F). In light of this situation, rather
than understanding this as a simple imitation of Chinese court ranks continuing to the present day,
it is more natural to assume that the tradition started by Shotoku Taishi has continued in some
form in the Japanese Court and relevant departments of the government of Japan in an ongoing
form showing respect for the first historical ranking system.

10. Comparison with other ancient historical records
In historical records other than those attributed to Shotoku Taishi, the mixing of the usage of
/Iv and 7V is rarely seen, and when it is seen it is rare and simply careless errors.

(1) Mokkan (wooden strips with written official messages, Mokkanko: National Research Institute
for Cultural Properties, Nara; 2020.5 present.)

In a total of 54,927 mokkan, /I~ 885 examples, V> 650 examples, K 3,998 examples, %
466 examples. Where /)» should be written, 885+ 19 , for a total of 904 instances. The rate of
the appearance of a writing habit is 2.10% (19/904).
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(2) Kojiki'? (based on Iwanami bunko, collated with a private database)

/N 65 examples, 7 19 examples, (in the database one place where 7J* should be used but
/Iv is used: Iwanami bunko, p. 252), K 505 examples, (the database adds two examples from
the title), ¢ 371 examples. There is no mixing of /]> and /). The rate of the appearance of a
writing habit is 0%.

(3) Nihon shoki'® (based on Iwanami bunko, collated with a private database)

/IN 404 examples, V> 106 examples, K 2,348 examples, 26 352 examples. The rate of
the appearance of a writing habit is 0.25% (1/405). Other than the text of the Jiishichijo kenpo, a
writing habit appears in only one instance, £ (Suiko 26). /> should be written in 404+ 1
places, a total of 405 places.

(4) Man’yoshii* (inclusive of the title, original text, and left side comments)
/In 126 examples, 7 81 examples, KX 1,074 examples, % 1,335 examples. The rate of
the appearance of a writing habit is 0%.

(5) Kaifiiso®
/N 4 examples, 7 12 examples, K 85 examples, %% 11 examples. The rate of the
appearance of a writing habit is 0%.

(6) Dunhuang edition of Shomangyo gisho hongi®"
/In 14 examples, 2* 11 examples, K 110 examples, % 4 examples. The rate of the
appearance of a writing habit is 0%.

(7) Zongben yunwen leiju*
/N 617 examples, V> 838 examples, K 3,000 examples, 2 838 examples. The rate of
the appearance of a writing habit is 0.32%, with two examples.

(8) Wen xuan®
A visual check of the table of contents and main text gives /)» 853 examples, 7* 597

examples, K 3,690 examples, %> 851 examples. The rate of the appearance of a writing habit
is 0%.

(9) Ancient Chinese calligraphy and epigraphs (Shoda jiten,?¥ Kadokawa Shoten)

/In 39 examples, V> 35 examples, KX 51 examples, % 56 examples. The rate of the
appearance of a writing habit is 0%. A similar dictionary Shinshogen® (Nigensha) gives //> 39
examples, 7J* 40 examples, K 50 examples, % 49 examples. The rate of the appearance of a
writing habit is 0%.

(10) Harima fudoki, Izumo fudokiz®

(D Harima fudoki (Sanjonishi Text)

Among ancient historical records other than materials attributed to Shotoku Taishi, only this
material shows numerous writing habits. /)» 24 examples, 7> 15 examples, X 150 examples,
% 30 examples.

A total of 11 examples, writing habits manifest at a high rate: />l (“small island,” 1
example), V' #f (“small field,” 1 example), 2*JI| L (place name, 1 example), 2> (place
name, 5 examples), >4 (personal name, 2 examples), > #= (place name, 1 example).
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While there are many place and personal names included, the rate of 35 places where />
should be used but 7>* was used in 11 places, and the rate of the appearance of a writing habit is
31.43%.

It is difficult to determine incorrect characters (writing habits) in place or personal names,
but for the time being were included among writing habits.

Without the inclusion of place and personal names, the rate of the appearance of a writing
habit is 20.00% (2/10).

@ 1zumo fudoki (Eisei Bunko, Hosokawa Text)

/In 28 examples, 7V 23 examples, K 156 examples, ¢ 106 examples. The rate of the
appearance of a writing habit is 0%.
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The numbers and rates of the appearance of a writing habit in ancient historical materials and statistical results are given in Chart 6.

Places where />

Among them,

Among them,

Rate of the

Statistically significant

Statistically significant
difference in writing habits

should be places where /]\ | places where 4 appearance of Notes difference in writing habits R i
. . . . . . . ) o compared with Nihon shoki
written is written is written writing habits compared with Kojiki (0/65) (1/405)
Significant difference Significant difference
Holke gisho 143 3 140 97.90%|3% Complete original is extant. (P<0.001) (P=<0.001)
Significant difference Significant difference
Shomangya gisho 17 10 7 41.18%|2% Oldest copy is from the Kamakura period. (P<0.001) (P=0.001)
Significant difference Significant difference
Yuimakyo gisho 41 33 8 19.51%] 3% Oldest copy is from the Kamakura period. (P<0.001) (P=0.001)
& There 1s no difference in these characters Significant difference Significant difference
Jiishichijo kenpa 2 0 2 100.00%|in copies. (P<0.001) (P=0.001)
Significant difference Significant difference
Kan'i junikai 5 0 5 100.00%| % According to Jogu Shotoku hao teisetu. (P<0.001) {P=<0.001)

outsourced to a professional,

with the names of

(There are no examples of personal or place names in the above. There are no examples

the sources hidden.)

that are opaque for judging writing habits. Statistical analysis was

(Reference for the following) The numbers below do not include personal
and place names, and are followed by the rates of the appearance of

writing habits

2% Mokkanko: National Research Institute

Mokkan ( KFF) 904 885 19 2.10%]for Cultural Properties, Nara; 2020.5 present (688/683/5/0.73%)

Kojiki 65 65 0 0.00% % Iwanami Bunko (22/22/0/0.00%)
»¢ Iwanami Bunko (rate of appearance

Nihon shoki 405 404 1 0.25%|excluding Jishichijo kenpa ) (251/250/1/0.40%)

Man 'yashii 126 126 0 0.00% % Offisha (98/98/0/0.00%)

Kaifiisé A 4 0 0.00% (% Iwanami Bunko (4/4/0/0.00%)

Shengmanjing yisii,

Dunhuang text 14 14 0 0.00% 3% Shatoku Taishi kenkyit (14/14/0/0.00%)

Yiwen leiju , Song text 619 617 2 0.32% 3% Shanghai Guji Chubanshe (618/616/2/0.32%)

Wenxuan 853 853 0 0.00% 3% Zhejiang University Press (853/853/0/0.00%)
2% Shogakkan, excluding personal names

Harima fudoki 35 24 11 31.43% |and place names such as 2% gives a low (10/8/2/20.00%)

Tzumo fudoki 28 28 0 0.00%]3% Shogakkan (22/22/0/0.00%)

(In the historical materials from the mokkan on, personal and places names are included. As in examples like ZXF3 and /ME3, there are examples that have opposites, and examples in which the existence of an opposite term
is unclear. The inclusion of a few ambiguous examples cannot be avoided. When in doubt, they were counted a writing habits, and arbitrariness was excluded. In the above the appearance rate given does not include
personal and place names, but the overall trend 18 unchanged. The Harima fudoki contains numerous writing habits, and in eleven examples nine are personal or place names. Among the remaining, one example may be a
place name, but is unclear. Also, because of the difficulty in understanding he context or single words in the Chinese classics, there are only a very few words that could not be decided as to whether a writing habit or not. To
exclude arbitrariness again, when in doubt these were all counted as writing habits.)
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11. Writing habits occurring during the copying of texts

This is a report on a new field, so the grounds are added for reference.

The discussion in the Hokke gisho develops using the stock phrase fitooooll T with the
text (from the Lotus Sitra or Fahua yiji) copied in, which is then commented on. The text is
inserted into the formula, and writing habits occur even in that insertion. For example, comparing
such phrases as H H BRI S+ E) or 58K/ gives the following (includes facsimiles
of the original).

O THA BRIt/

O THABIRGERAS+/NE))

(Lotus Siitra, Kumarajiva translation. Copy made
by Li Yuanhui in 694.)
Lotus Sitra, fasc. 1 (Kumarajiva) (1)
Lotus Sitra, fasc. 1 (Jianagupta and Dharmagupta)
(1
Miaofa lianhua jing yiji, fasc. 2 (Fayun) (1)

O HABHWHMKRAS+DH
(Hokke gisho: Gyobutsu facsimile)

Hokke gisho fasc. 1 (Shotoku
Taishi) (1)

In the above texts, when the phrase H H B 7S 1/ E) was copied, the writing habit
H H s A 7S +/0 %) was used.

In addition, the following were copied:
RERI RN as BRI AN as FHANDF and B/ NEHE as @HOEIE.

&

In the process of simply copying texts writing habits were exhibited, and this serves to
demonstrate the depth of that habit.

Of course it is possible that the texts that Shotoku Taishi had at hand included incorrect
characters. For the Lotus Sutra there are translations by Dharmaraksa, Kumarajiva, and
Jianagupta. None of these use 73 for /]>3. The commentaries on these texts (by Fayun, Zhiyi,
Guangding, Jizang, etc.) also do not include the term /)%, as can be confirmed from SAT.

12. The term K/ is exclusively seen in historical materials authored by Shotoku Taishi.
The next figure gives results according to terms based on an analysis of all the ancient
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historical materials that can be generally acquired or accessed. The figure gives an overview of

Rule A: K/]\, %/ (common word usage), Rule B: Kb, % (Shotoku Taishi word usage).

Outline fig. A. K and /|5, % and V> (common usage), B. X and />, % and /) (Shétoku
Taishi unique usage) in historical records

AD

400

500

600

700

800

900

1000

Buddhist terminologyq |
Interfere

» Common terminologye——
ce No interfe

Caps and Ranks
L (Gan only be granted by Yamato Court)
ence

All ancient historical records, Rule A.

OSangyé gisho |Rule B

v

All ancient historical records, Rule A

(No cap-rank system before A.D. 6c.)

O Jiishichijo kenpo , Rule B

O Kan'’i jinikai (Shoki), Rule A

(Shoki word usage regarding cap ranks
may be erroneous. After the Taihd Code,
absolutely Rule B.)

(OTaihd Code, Rule B
(Thereafter, Rule B)

Rule B
kai as Rule B)

OJbgu hoo teisetu,
(Treating Kan i jini

v

A 4

3¢ Sangyo gisho appears as Rule B in

isolation (statistically significant
difference).

3 Jushichijo kenpd appears as Rule B in
isolation (statistically significant
difference).

>¢ Word usage in the cap rank system
has no influence on other areas. The cap
rank system word usage does not upset
the conclusion that Shotoku Taishi’s
writing habits exist in Buddhist
terminology and common terminology.

The use of characters can be divided into general terminology and the terminology
characteristic of specialized fields (in this case, Buddhist court rank system terminology). General
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and Buddhist terminology are mutually interferential, but court ranks were acceptable only to the
Yamato Court, and so are terms that do not interfere with other fields. Only in historical records
of the Shotoku Taishi of the Asuka period do these unique and isolated usages appear.

13. Writing habits and extreme examples of abbreviations (products of an extremely
fast rate of thought)

In order to understand how Shotoku Taishi actually created his writing habits through his
reference to the Lotus Siitra and the Fahua yiji, a comparison of historical materials is used to
attempt to follow his thought processes (the end of fasc. 2 of the Hokke gisho: Fig. 6).

Examining the content of the Gisho, besides writing habits we notice many extreme
abbreviations without analogy. The root cause of this may be given as the author having an
extremely fast rate of thought. When this is combined with the need to write with a brush, this
characteristic manifests. Ordinarily it takes a considerable amount of time and hard work to digest
difficult Buddhist texts, however the author of the Hokke gisho shows no hesitation in his
brushwork, which has fluent and consistent strokes. The beauty of the calligraphic style leave the
viewer with a profound impression.

Fig. 6. Reproduction of the Hokke gisho (fasc. 2)
(writing habits are circled)
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O Lotus Siitra (Kumarajiva trans., on the right)
O Fahua yiji (by Fayun, in the center) 2"
O Hokke gisho (by Shotoku Taishi, on the left)
The above has been compared in that order. Underlined phrases are quoted from the sttra, and
areas encased in outside borders [ ] are statements by Fayun quoted by Shotoku Taishi.

This is the section discussing the meaning of the parables in the Parable Chapter of the Lotus
Siitra.

Fayun commented on this section of the siitra, with his comments from %% % %)) on being
first (55 —), from # A EF£ on second (5 ), and from # A/ on third (35 =). (The
position of the juncture marked with overdots.)

D (#¢ Siitra) KERE REFTE  REER SH=ER

(3% 14K means to remove sufferlng and liberate the world of confusion)
D (IEZE Fayun) 5HF g /ﬁ s B —TRVE AL RN

e,
(D (CK¥- Shotoku Taishi) eI RELLT, —1T1E,
H A,

Shotoku Taishi quotes Fayun’s discussion as it is. (First) comments on the verse saying
“because the light is removed by the heavy, this is not false.” This praises the phrase above this
verse, #Ji —3%. (Above this: #Jin =3, SIEERA, REZALIRE, MEMZ.)

“Because the light is removed by the heavy, this is not false” in the Fahua yiji is explained
by, EHHEMANERAREZ T, WEME Y& FHUE. The heavy is life, and the light means
possessions. This includes the meaning of the process from “the three causes leading to the three
effects” to “the one cause leading to one effect,” or “opening the three to reveal the one.” The
three phrases “because the light is removed by the heavy, this is not false,” “the original mind that
accords with non-falseness,” and “non-falseness of giving that goes beyond expectation” are
keywords of Fayun’s interpretation of the Parable Chapter of the Lotus Sitra.

SR

B B E A

B =405 = R

@ (#% Satra) FREESEAL TLFBRE HEAL  MEAP
@ (IEE Fayun) FREEFEDL ATRVEEAOAE, | LEES5ERAIR
a/ A SEE SO R, AR B SR, R =R [tk %EKX’JZEO ”’Ei/\
AESER TG AL, SE (AL, 1EEMERE D) p e [l G L S Y R, S T AN I
i,
@ (KF Shotoku Taishi) fEFREESEF LT, —1TR, MAREBAE, B
Qe
Relying on Fayun’s interpretation, Shotoku Taishi says that the Buddha here leads beings to
awakening, and is the point of liberating them from the sufferings of the cycle of samsara, but
not yet the attainment of true awakening. This is “the true intent of the Buddha, which is not false
(the original mind that accords with non-falseness).” This praises the above phrase, 5344
After that Fayun says that this is the stage in which beings only destroy various rebirths in
samsara but do not attain birth in the Pure Land. The Buddha’s true intent is that he engaged in
liberating activities in order for beings to attain supreme and perfect awakening (% |- 3f).
Shotoku Taishi discusses content similar to the above portion, but this is abbreviated here.

!

-5 e A A

@ (& Sutra) SFTHEME MEMREER HAERE RERT
@ (IEZE Fayun) 4 PIIHEVEME (B8R AT RV A BLE R EL, A B S KA A LUCTRT

%Ezmo%ﬁ%EMTﬁﬁﬁﬁgﬁ%koﬁﬁ%ﬁ@@%oMﬁﬁﬁﬁiao@%ﬁ
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558, BENMRENZE
<Dct¥$mwwmmgA%$W%M%%:ﬁo!.ﬁﬁﬁﬁ ENAE AR (AT

il (3138 Ani,

In this section Shotoku Taishi simply quotes Fayun. What beings need is the wisdom of the
Buddha, this is more than what beings hope for, so the above phrase “beings are liberated only by
the Mahayana.”

Fayun regarding the second part, £ 5%, uses this as proof of encouraging faith in the
Tathagata as not false by making reference to excellent persons. The beginning verse of this
section is indeed a proof, but the remainder of the verse are the words of the witness and have
two meanings. Shotoku Taishi says that this is the part of the first section, “proving non-falseness
by referencing the faith and understanding of the excellent person.” He quotes this section, but
this is abbreviated here.

@ (% sitra) BANE REBH BISL RAEH RELE BROE K
i REMR EARE Fmik RECH FEEE BRSK hERb

TR AREA EIRAR WKL WSS 4SS BIRE TR
W A
@(ﬁﬁme)aAm%w?ﬁmﬁ@%%:om%x*‘%ﬁ SRR, AU
TTH 58 =B, oA ATHINE L S 8 F iR ROR ], shst A7) =47
B, —ATHISERR. —ATRIMRGE. —ATHER R,

@ (KT Shotoku Taishi) #E25 A ELIF, [l L&l #151HB, [ L
Fayun discusses two major points.

Regarding the nine lines from 7 A/ (“if a person has small wisdom...”) on (part three),
(the first part) D (Sitra) is the line X282 %) (“you, for many kalpas...”) expanding the praises
of the three non-falsenesses (the light is removed by the heavy, accordance with the original mind,
giving beyond expectations). Again, (the third part) nine lines are divided into three sections. The
first six lines (D (Siitra) from 4% % %) on expand the idea of the light removed by the heavy,
while at the same time the first two lines of the six lines explains the truth of suffering, the second
two lines the truth of the arising of suffering, the next line gives the truth of the cessation of
suffering, and the final line gives the truth of the path.

Shotoku Taishi gives an highly abbreviated version of Fayun, and a provisional literal
translation would be that from # A% (“if a person has small wisdom...”) on in the above
text is expanded on. This is the first six lines of the verse. Because of the above giving the heavy
to remove the light, that it is not false is expanded on. The sense of the text in translation seems
to be unclear.

To understand the content when reading only Shotoku Taishi’s Gisho, D the text of the Lotus
Siitra and (D the commentary in the Fahua yiji should be memorized, and in & F& the word
b refers to the line D (Siitra) & %5 %A %) (“you, for many kalpas...”). Without this
understanding this is impossible to comprehend. As a result, it seems that Shotoku Taishi has
abbreviated this in his writing. In the Hokke gisho the term F] 7 (“it is clear”) appears 152 times,
and indicates for the author that because this is understood by everyone it can be abbreviated. An
understanding of this phrase gives us a insight into the superhuman abilities of Shotoku Taishi.

Regarding the Sangyo gisho that has so many abbreviations that the meaning is hard to grasp,
the opinion has been advanced by experts that “the text is so slovenly that it is treated as a forgery.”
In actuality, the opposite may be true. The author is abbreviating the areas that he believes to be
general knowledge (not abbreviating because he does not understand them). This attitude is seen
throughout the Sangyo gisho and the breakdown of the author’s style is never seen.

To add to this, there is a reason that the text here is unclear. It is conjectured that Shotoku

ST A
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Taishi here has little intent to rely exclusively on Fayun’s thesis (discussed in (7).

® (¥ Sutra) AT MAAEN (HEEEZ SR HERSG —Ofgh

(K52 Fayun) 85 4 A KM T AR T A —AT e b, el de it —IRR A LA
Hil,

® (KT Shotoku Taishi) #eRASMITLLF, —f7R, B A SRR,

Shotoku Taishi accepts Fayun’s thesis that (second part) the verse s& AJAA (“in what sense
have these people...”) is an expanded explanation of @ 7 that the original mind of the
Buddha is not false. The context of the two lines are similar in that they do not extend to a
discussion of the true meaning of liberation (nirvana).

Shotoku Taishi abbreviates the text of @ FHESLFE and simply writes = (the above).
Reading only the Gisho one would not be able to comprehend what | refers to without having
memorized the Fahua yiji.

© (¥ Sutra) fERLEA REBE ARG M ELEK

©® (HEE Fayun) % Mo \REWE TA TR b, A TTEEER 2L
i AT SN

© (AT Shotoku Taishi) ZEIASIEALL T, —FF4AR 0 1A PTREMEME(L SRR,
[t

For the third text Fayun and Shotoku Taishi are nearly identical.

The sttra text means that this person has not yet attained nirvana, and has not attained
supreme awakening. Fayun gives an expansive commentary, A PTHEEMERR A R (“what
must be done now is only the attainment of Buddha wisdom”). This text means that (the Buddha)
gives more (than beings expect), and this is truth.

@ (#¢ Sitra) FREAK  DEIRE
@D (ILZE Fayun) BEARD BREF LAIE EGE, HErR, Br ARG g 2 R
B AR B H IR,

@ (K Shotoku Taishi) K —AMEFESCIERE, RhilfEd . IR, REAKRTH, BREE AR
LURAAT, BE LIERE) TR, PO RE,

Fayun takes up this phrase saying, “in my mind I have no desire to bring them to nirvana.”
His commentary is that this is the Buddha mind when that that person has not yet attained supreme
awakening, and in the end anciently he does not bring them to nirvana. Shotoku Taishi agrees
with the interpretation of this text, and he says that this can be used as appropriate.

However, after that (Shotoku Taishi perhaps did not agree in part with Fayun’s commentary
in Section @, so he suddenly returns to @) he says that the six lines below # A/ do not at

all apply in an expanded sense to the line above, &% R %)

Fayun comments that for O 7% 55— 1TRIMEE LLEEECAE, and for @ that from 45
A/ on for six lines that it is an expansion of “because the light is removed by the heavy, this
is not false.” These six lines are an explanation of the truth of suffering, the truth of the arising of
suffering, the truth of the cessation of suffering, and the truth of the path, and an expansion of LA
FAHS is also included. Shotoku Taishi expresses doubt, and it may be conjectured that he does
not rely on Fayun at all.

In this way, within but eight lines a complex and profoundly flowing speculation can be
traced.
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14. The presumptive author

The forgery theory has strong roots. We will here begin with the assumption that the author
of the writings that are attributed to Shotoku Taishi is unknown.

First of all, the results of our study here of writing habits will likely cause the reader to agree
that there is quite high probability that the Jishichijo kenpo, Kan'i jinikai, and Sangyo gisho
(taking this provisionally as not the works of Shotoku Taishi) were written by one and the same
person.

Later Tang influence cannot be negated for the Kan i jinikai, and while there is no absolute
proof of writing habits in it, as we will examine in the following there are other direct relationships
besides writing habits.

a. Writing habits

As already discussed.

b. Agreement in period.

These are all recorded as works of the Suiko period.

Kan'’i jinikai (603), Kenpo chosaku (604), Shomangyo and Hokkekyo lectures (607).

In an entry in the Suishu woguo zhuan the Kan'’i jinikai is confirmed as being from the Suiko
period.'® The Jiishichijo kenpé content can be read as being from the early period of the
introduction of Buddhism to Japan, and also soon after the large-scale establishment of the court
bureaucracy. These works do not realistically fit into any other period than the Suiko period.
Furthermore, it is natural to assume the person who lectured on Buddhist scriptures in the Asuka
period is the same person who wrote the Gisho. There is no reason to insert doubt that this might
be otherwise.

c. Identity in the basis of thought

In the Kan'i jiunikai the names of the ranks reveal their virtues, and those who receive the
caps were required have a corresponding degree of humanity. This is thought to be the same
thinking as in the Jishichijo kenpo that calls for a reformation in the inner mentalities of the
people. The Sangyo gisho content also attempts to improve the humanity of the people through
Buddhism. This can be seen as a commonality in thought based on creating a state founded on
human introspection.

The court ranking system and the text of the Constitution are generally in corresponding
relationship. Among these are virtue ({#) (First rank, Article 2), humanity ({_) (First rank, Article
2), propriety (L) (Article 4), integrity ({7) (Fifth rank, Articles 9, 12, 15, 16), and righteousness
(%) (Third rank, Articles 6, 8).

The commonality between a, b, and ¢ is no coincidence. Because these works have a clear
commonality in thought uniting them, it can be conjectured that this is a reflection of the way of
thought of a single person.

Using the content of the three works the identity of the author can be narrowed as follows.

(1) Conditions for the author (or codifier) from the Jiishichijo kenpd and the Kan'’i jianikai.

a. A connection with the Imperial Family.

b. A person involved in governing in the center of the Yamato Court.

c. A person who was highly regarded by the common people.

d. A person with a strong interest in the ideal of humanity (Articles 1, 9, 10).

e. A person devoted to Buddhism (Article 2).

f. A person who respected propriety (Article 4).

g. A person with a strong interest in handling lawsuits (Article 5).

h. A person with a strong interest in the working system of court officials (Articles 7, 8, 11, 12,
13, 14, 15).

i. A person with a strong interest in the life of the common people (Article 16).

(2) Conditions for the author from the Sangyo gisho.

j. A person with an extremely deep understanding of Buddhism.
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k. A person with a strong interest in expanding Buddhism not just for meditation but also within
social activities.
1. A person with Buddhist way of thought that encompasses all of society and the world.

The author of these three works needs to have all the conditions listed above from a to 1, with
none lacking. Considering which influential person in that period it could be, Empress Suiko,
Shotoku Taishi, Soga no Umako, Soga no Emishi, Soga no Iruka, Emperor Jomei, and Yamashiro
no Oe no O could be among those to be considered.

A person not belonging to the Imperial family could not have decided on a Constitution or
court ranks, so such persons have been excluded. Among those remaining connected to the
Imperial family, the only ones who were devoted enough to Buddhism to be able to write the
Gisho would be Shotoku Taishi and possibly Yamashiro no Oe no O. Yamashiro no Oe no O was
active in a different timeframe and was not able to even reach the center of power, so cannot be
imagined as having a connection with the formulation of the Constitution or court ranks.
Regardless of how this looked at, the only person to satisfy all twelve conditions is Shotoku Taishi.

15. The forgery theory: The Ekisai theory that lacks in logic, and the Tsuda theory that it
is not in agreement with historical texts.

We will now consider the main points of the forgery theory.

First, we will take up the Ekisai theory.

Ekisai wrote in his work Bunkyo onko hiko that, “Shotoku Taishi’s Jiashichijo kenpd is written
in kanbun. Thinking that the Constitution was written by Shotoku Taishi is incorrect. It is an
embellishment of the author of the Nihongi. The Nihongi does not contain the complete texts of
its author, therefore the Seventeen Articles are not his work. If the Constitution were the work of
Shotoku Taishi, the imperial edict of Emperor Jinmu must also then be form the same time
period.” He treats the Jiishichijo kenpé as an embellishment.

The core of the Ekisai theory is that “the Shoki does not contain the complete texts of its
author” (calling this point A), and “the Jiishichijo kenpo is not the work of Shotoku Taishi” (B).

However, the logical development of this argument is not sufficiently arranged for us to
accept it as is. There is no connection between Premise A and Conclusion B, and there is no logical
content that would suggest that if A is true then B is established. It may indeed be a forgery, but
hesitation remains.

For example, it would be sufficiently logical to replace B with the completely opposite theory
from Eikisai’s, such as “for that reason the Jiishichijo kenpo is the work of Shotoku Taishi” (C).
Furthermore, there is no persuasive argument that would suggest A be the basis that leads to
Conclusion B, yet on the other hand the anti-Ekisai theory (C) is a reasonable and persuasive
argument that the Jishichijo kenpo was written by the significant Shotoku Taishi and is an
important text, so that (even though the author of the Soki ordinarily does not include complete
texts) it was included in it entirety.

In other words, if the logical development of Ekisai is accepted at face value, even though
that is not at all easy, rather than the Ekisai theory, the anti-Ekisai theory is logical and reasonable.
There is the concern that we can be led to the opposite argument.

Next, the Tsuda Sokichi theory is addressed, as follows.

“Rather than the above, what is even more important is the question of the Jiishichijo
kenpo noted in the entry for the twelfth year.

First, from the point of view of the characters, the entry for the twelfth year has [2{ ]
B3& (kokushi kuninomiyatsuko), but the [B] =] (kokushi, provincial governor) could
not have existed before the Taika Reform. Kokushi is the title of a governor of a
province (koku), or a person in charge of a division of local administration, or at least
in charge of clerical matters. In a period in which local regions the court nobles were
divided into kuninomiyatsuko (local ruling families), tomonomiyatsuko (chiefs of
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various departments of the court), and so on, it is impossible to conceive of local
divisions such as a government office in charge of something called a province. Even
though there were locales directly administered by the imperial family, there is no
evidence that those were called provinces. The provinces must be seen as having been
established for the first time as local divisions in the Taika Reform. Therefore, the
provincial governors would be the same. In that case, when the provincial governors
were appointed, the kuninomiyatsuko lost their political authority. Therefore, listing
the kokushi and kuninomiyatsuko together and treating them in the same way, and
ordering them both to do the same thing as concerns political affairs, would be
impossible in any period. Accordingly, in the Suiko period there is no reason to believe
that such a thing would have been written.”3)

This paper was the origin of the debate over kokushi and kuninomiyatsuko.

In other words, Tsuda says that there were no kokushi before the Taika Reform. Also, when
the kokushi were appointed the kuninomiyatsuko lost their political authority. Therefore, kokushi
and kuninomiyatsuko are listed together and treated together, but it is impossible that they were
given the same commands. Therefore, he says that this could not have been written in the Suiko
period.

The key points of the Tsuda theory is that “kokushi could not have existed before the Taika
Reform” (A). Therefore, “in the Suiko period there is no reason to believe that such a thing would
have been written” (B).

Premise A is important. Without this, Conclusion B does not stand. Tsuda gives the time
frame of the Taika Reform (645) for A. Within a series of reformations including he Isshi Incident
(645), the coronation of Karu no Oji (645), the start of the new regime (645), the dispatch of the
Togoku Kokushi (645), promulgation of the Kaishin no Mikotonori (646), the office of kokushi
was first established at imperial request. If this is all true there is no issue, but the entry in the
Shoki is J\H W H Y 1, FHREZEEF]. £ means to bestow, and whether this means that
the office of kokushi was established or not cannot be easily judged from this passage.

Originally, in the Shoki the term kokushi is actually used 14 times before the Taika Reform.
Many scholars would agree that to accept A would require a great deal of careful investigation.

In the Shoki, Totomi Kokushi (3747?), Mimana Kokushi (4627?), Harima Kokushi (487), and
Kawachi Kokushi (587) appear. All these use the names of provinces established by the Ritsuryd
system. There is the claim that these were written after the Taika Reform (post 645) with an
knowledge of it, but it is not clearly known when these provincial names were established. There
are a wide range of opinions as to when the Ritsuryd system was established, but even
provisionally agreeing with the idea that these provincial names were written later with a
knowledge of the Taika Reform, but the point nevertheless remains that it is difficult to accept
that the names of the provinces came about only after the establishment of the kokushi in 645.

The reason for this is that the mikotonori of the dispatch of the Togoku Kokushi (645) has,
XEEE, EBEAGHESE, AR, SEERARE . If a kokushi had not been sent in
the past, this content would be impossible. In the past, because trials had been held without
permission and bribes had been received by the former kokushi, this can be read as listing
individual prohibited items. FAUZKF, NG E R O, MEASMEMEEDE - Bl6E, (HUA
FHACZRE, FERANZ G, SR ZA seems to mean that in the past a kokushi came to
the capital accompanied by many peasants, and this activity is prohibited.

In other words, this can be read as suggesting that before the Taika Reform the Court had
been sending superintendents to local areas, and that the superintendent was called a kokushi with
a high degree of probability.

Regarding the character ], in the period before the coronation of Emperor Jinmu there is
theentry, /& H . Bl A &, #4477 5. (There is also the phrase Hi,[H %] before the coronation

of Emperor Nintoku.) From an early period, =] had been a term used to indicate retainers of the
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Court. It may be inferred that retainers who administered a particular province were probably
called oo[E® w]. Harima and Kawachi were home provinces, and the Shoki can be read with
some confidence to prove that from 645 the political power of the Court was sufficient to send
kokushi to the more distant provinces (Togoku).

The theory that before 645 superintendents were sent to the local areas, but in 645 these
officials were suddenly named kokushi leaves a strong sense of unnaturalness.

In the final account, the Tsuda theory seems not to doubly agree with ancient historical
materials, and it is difficult for only those reasons to agree with the opinion that the Jishichijo
kenpo was a forgery. (Furthermore, based on the discovery of writing habits the Jiishichijo kenpo
and the Sangyé gisho is thought to have been written by a single person, saying “an author who
belongs to a Confucian lineage™® would then lead to imagining that even the Gisho is a forgery,
something that is not actually possible. This conclusion leads to a deepening degree of confusion.)

16. Conclusion
The results of this study are summarized in the following (Chart 7).
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Chart 7. While there are numerous reasons to believe that Shotoku Taishi materials are the authentic writings of Shotoku Taishi, the theories
suggesting they are forgeries are few, and moreover are weak in their reasoning.

Jiishichijo kenpo Kan'i jinikai Holtke gisho Shomangyé gisho | Yuimakyo gisho Notes
{authenticity theory)
Attributed _to jShE'toku ) ) © © © There are h_istori-:al {'ec_ords and legends stating that all are the
Taishi work of Shatoku Taishi.
Positioning the internal cultivation of the common people as an
important element in creating the state. The degree of internal
maturity is emphasized along with the achievements of the
Commenality in thought © © © © © aristocrats and public servants. Encouraging the people to self-
reflect based on Buddhism. In all cases, there are common
passages giving the greatest emphasis to the human internal
aspect.
Places where 4 appears when /|\ should be written (writing
Writing habits © O © © © habits are printed in historical materials, and so cannot be
eliminated).
Between the time Buddhist Betwerin tE]_E_ me BUddhlsm w?.s_mtrc?du:?ed_to J_apan (552) Can be dated from the characteristics of these works.
. . and Horyilji garan engi narabini ruki shizai cha (727): no . .
External standard was mtroduce_d to Japan Asuka Period possibility that these were brought from China (no Suggested that _all the works are from _the _Asuka‘perlod.
(552) and the time a water (Suishu) In the Hokke gisho passages like 4T AT and B AN G

Buddhism-related persons with these writing habits; also

clock was made (671 . exhibit Japanese word order.
(671) some of the kanbun reflects Japanese word order). P
(forgery theory)
- Using the logic of Ekisai, the conclusion that Shatoku Taishi is
Ekisai theory ? o - . .
the author of the Jishichijé kenpd 1s the more convincing.
2 There may be aspects that do not agree with passages in

Tsuda theory

historical materials.

K The Jiishichijé kenpd says “the ultimate teaching of all states,” and “without taking refuge in the Triple Jewel, how can we correct what is twisted?” The author had likely taken refuge in Buddhism.
The word bonbu (FLX, unawakened being) it uses is a Buddhist term, and this is its only appearance in the Shoki .
% Regarding the Hokke gisho , the standard theory is that the preamble tt 2 KX EE 5 FFAEEIEHF A (“This was personally collected by the J5gud of Yamato, this is not a foreign book™) was
written by someone other than the author, but on examination it is in the same hand as the rest of the work. It is thought that the main text and preamble were both written by Shotoku Taishi. The
preamble is more carefully written than the body of the text and seems stiffer, but there is not enough of a difference to say it as written by another person. The character 3 in particular is written in a
rounded style that is common to both sections. The character [ is lacking a dot, which is also a common feature. It is easy to imagine that Shétoku Taishi’s residence in Ikaruga contained many books
in scroll form (for example, the Lotus Siitra in eight fascicles, the Fahua yiji also in eight fascicles), and that these would be borrowed by monks from the temples. Feeling the need to differentiate his

own books, Shotoku Taishi himself may have written that sentence into his books.




In the above, the author has shown through an analysis of writings connected to Shotoku
Taishi the existence of writing habits, which is confirmed in historical records and is difficult to
deny. Conversely, no historical record that would negate this theory was discovered. The
conclusion of this study is that the Jishichijo kenpo, Kan'’i jinikai, and Sangyo gisho were all
directly written by Shotoku Taishi himself, beyond any doubt.

17. Reference

For reference, the writing habits of Shotoku Taishi will be listed. (Of the 140 writing habits
in the Hokke gisho 95 are given, a portion of the Hoji edition of the Yuimakyo gisho because it
cannot be seen, and other historical materials are given in full.)

&
B
S
>
\\7.
b
&
¥

O Hokke gisho: Gyobutsu (all the examples of /}%, ’).‘%”, 4
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O Shomangyo gisho (Hoji edition, Kamakura) O Yuimakyo gisho (Showa Ehon)

O Jishichijéo kenpé (Shoki, Kunaichd Shorydbu)

O Jogu Shotoku hoo teisetu (8th century)
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e Materials other than Shotoku Taishi materials are written in the correct characters (materials to

negate the writing habits have not been found).

appear in the translations by Dharmaraksa, Kumarajiva, and Jhanagupta.

Lotus Siitra copy of Li Yuanhui, 694—all examples of /N3 and ‘K/[»—the same characters

Jomyao genron: 706 (two lines on the right)
Lotus Sitra Skillful Means Chapter: 11c. (two lines on the left)
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| Yiwen leiju, Song. Ed. (the oldest extant edition, 12¢.)
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